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41. 08 Tib. Shés-rab-kyi-p ha-rob-tu-phyin-pa-bdun-brgya-pa. - Sans.
Sapta shatakd prajnd paramitd. « The Shér-clhin,” in 700 slokas.

42. U8 Tib. Gosug-na-rin-po-ck'hés-zhus-pa. Sans. Raina chidd pari-
prichekha.  Asked by RatNa CHUDA.

43. 49 Tib. Lha-mo-dpal hp'hreng-gi-seng-géhi-sgra. Sans. Sri-mdld-
dévi sinhdndde. 'The lion-sound of that Dévi. -

44. 09) Tib. Drang-srong-rgyas-pas-shus-pa. Sans. Fydsa pariprich-
cloha.  Asked by Vyasa, the Rishi. He is instructed here, by BcHoM-
LDAN-mDAS, on the nature, and the several kinds, of charity or almsgiving
(Sans. Dana.)
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V. (MDO.)
The fifth great section of the Kdh-gyur is denominated ¢ Mdo-sdé,”

(Sans. Switranta) or simply Mdo (Sans. Siitra) signifying a treatise or aphorism
on any subject. In a general sense, when the whole Kak-gyur is divided into
two parts—Mdo and Rgyud, all the other divisions, except the Rgyud, are
comprehended in the Mdo class. But in a particular sense, there are some
treatises which have been arranged or put under this title. They amount
to about 270, and are contained in thirty volumes, marked by the 30 letters
of the Tibetan Alphabet. The subject of the works contained in these 80
volumes, is various. They are, in general, attributed to SHAXva, and
were compiled first, immediately after the death of that sage, by A'NaNDa
(in Tibetan, KuN-ngaH-vo) one of his principal disciples, his cousin, and
his particular attendant. The greatest part of them consist of the moral and

metaphysical doctrine of the Buddkistic system; the legendary accounts
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ANALYSIS OF THE MDO 413

of several individuals, with allusions to the sixty or sixty-four arts, to me-
dicine, astronomy, and astrology. There are many stories to exemplify
the consequences of actions in former transmigrations ; descriptions of ortho-
dox and heterodox theories ; moral and civil laws; the six kinds of ani-
mal beings; the places of their habitations, and the causes of their being born
there ; cosmogony and cosmography, according to the Buddhistic notions ;
the provinces of several Buddhas; exemplary conduct of life of any Bod-
hisatwa or saint; and, in general, all the 12 kinds of the Buddhistic scriptures
are to be found here. There are, likewise, many treatises that were delivered
on the special request of some real or fictitious individuals. This is the ge-
neral mode employed for illustrating and confirming any established dogma,
customs, or manners, among the Buddhists.

The contents, in the order of the 30 volumes, are as follow :— -

K4, OR FIRST VOLUME.

This has for its title « Bskal-bzang,” the good or happy age; or, more
fully, in Tib. @ Hp'hags-pa-bskal-pa-brang-po-pa-zhés-bya-va-t hég-pa-ch’hén-
pohi-mdo.” In Sans. «“ Arya bhadra kalpika ndma mahd ydna sitra.” “ The
very venerable siftra, entitled, ¢of the excellent happy age’.” There are
two images on the first page, representing Sma’kva and MarTrEva. The
salutation is thus-——“Reverence to all Buddhas and Bodhisatwas” (in Tib.
Sangs-rgyas-d(mg-byang-c/z’kub-séms—dpak-t’kams-c}tad—la—p’]zydg—ht&’kal-lo.) k

This sitra was delivered by BcHOM-LDAN-#DAS (SHAKYA) in a place
called in Tibetan, « Tshal-cl’hén-po,” ““the great grove,” on his way from
Shravésti (Mnyan-yod, in Tibetan) to Vaishdli (< Yangs-pa-chan” in Tibetan,
or the modern Allakabad,) on the request of a Bodhisatwa (called in Tibetan,
MCHHOG-DU-DGAH-VAHI-RGYAL-P0). Flis hearers were immense numbei:
of religious and secular persons of both sexes, Bodkisatwas, and several classes

of gods and demons.

Y4

¢ QYQQAG or QUAN'Y ANAY TAEA'Y GNET Ay #4372 a3

285



414 ANALYSIS OF THE MDO

The subject, after some dogmatical and moral instructions on the perfec-
tions and proccedings of Bubpua or Jixa, given by SHA'kvA (from leaf 4 to
150) at the request of the above mentioned Dodhisatwa, first in prose and
afterwards repeated again in verse, is the enumeration of one thousand Bud-
dhas:—four of these have appeared hitherto, and the rest are to come hereafter,
commencing with Marrreva. The list of these Zathdgatas commences
with Kakursanpa (HK HOR-vVA-HIIG, in Tibetan) and specifies fifteen articles
of each of them in the following manner :—

1. His name, 2. place of his nativity, 3. his tribe or race, 4. the ex-
tent or sphere of his shining beams, 5. his father, 6. his mother, 7.
his son, 8. his attendant, 9. he that is most sagacious among his disci-
ples, 10. he that is most skilful among his disciples in performing miracles,
or displaying prodigies, 11. the number of his once assembled disciples,
12. the measure or extent of life in that age, 13. the duration of his
religious institution, 14. his relics, 15. the fane or shrine (Sans. ckaitya,
Tibetan, mec#'kod-rten) built for those relics.

As the whole subject is imaginary or fanciful, it is unnecessary to give
the whole in translation. It will be sufficient to state the five first names,
with their fifteen attributes, or from Kakursanxpa to MaITREYA. These
statements, in Tibetan, are given in the form of answers to the above
fifteen articles put interrogatively. They are as follows :(—

First, from KakvrsaNnpa—I. HE'hor-va-hjig, 2. rgyal-poki-p’ho-brang-
grong-khyer-bzang-po, 3. shdkya-pa (of the Shdkya race), 4. dpag-tshad-
gchig (4000 fathoms), 5. mcl'kod-spyin, 6. tshangs-rgyal, 7. bla-ma,
8. blo-rdsogs, 9. dgé-slong-mFhas-pa, 10. bsnyén-pa, 11. 40,000, 12.
40,000 years, 13. 80,000 years, 14. in one globular mass, 15. deposited in
one mek’hod-rten, or chaitya.

Secondly, of KaNakamUN1, thus—!. Gsér-thub, 2 grong-khyerlna pa,
3. brahman, 4. dpag-tshad-p’lyéd (2,000 fathoms), 5. més-byin, 6. bla-

ma, 7. rnam-par-rgyal-vaki-sdé, 8. bkra-shis-ldan, 9. mck'hog-ma, 10. rgydl,
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ANALYSIS OF THE MDO. 415

1. 70,000, 12. 30,900 years, 18. 1,000 years, 14. in one globular mass,
I 5. deposited in one chuitya.

Thirdly, of Ka'svyara—1. Hod-srung, 2. tshétana, 8. brikman, 4. 500
fathoins, 5. ts'hangs-byin (Sans. Brakmadatta), 6. nor-bdag-ma, 7. déd-dpon,
8. kun-gyi-bshés gnyen, 9. bharadwaja, 10. skar-rgyal, 11. 20,000, 12. 20,000
years, 13. 70,000 years, 4. in one globular mass, I15. in one chaitya, or
mcek'hod-rien.

Fourthly, of SHa'xva—I. Shikya-thub-pa, 2. ser-skyaki-gnas (Sans.
capiln), 3. rgyal-rigs, (Kshatriya, a descendant of Gorama), 4. one fathom,
or two yards, 5. ras-gtsang-ma, 6. sgyi-hp'hrul, 7. sgra-gchan-hdsin, 8. kun-
dgah-vo. 9. nyérgyal, 10. pang-nas-skyés, 11. 1,250, 12. 100 years, 13. 500
years, 14. in great abundance, 15. (deposited in several clhaityas; but this
point is not stated in the original.)

Fifthly, of MarrrREYA.—1. Byams-pa (cham-bd ), 2. rgyal-poki-p’'ho-brang-
grong-k hyer-tog-gi-blo-gros, 3. brakman, 4. 4,000 fathoms, 5. ts'hangs-brang,
6. tshangs-bdag-ma, 7. bsod-nams-stobs, 8. rgya-misho, 9. yé-shés-kod, 10.
bréson-hgrus, 11. 960,000,000, 12. 84,000 years, 13. 80,000 years, }4. in
one globular mass, 15. deposited in one ckaitya.

The enumeration of such fancied Tathdgatas, and the specification of the
above exhibited attributes, occupy about three hundred leaves in this volume.
From Zeaf 150 to 158, only the names of the Tathdgatas are enumerated, and
afterwards, from lZeaf 159 to 459, their names and the other points. Their
names are, in general, significant words, and denote some virtue, or good
quality, or some beautiful, agreeable, grand, precious, &c. object of nature.

The names of some other Tathdgatas, after MaIrTREYA (in Tibetan,
with an English explication) are, as follows—6. SENG-GE, the lion, 7.
RasB-csar, the very clear or pure, 8. T’HuB-ra, the mighty, 9. ME-TocG,
the flower, 10 ME-ToG-oNYI1s-PA, flower the second, 11. SPyaN-LL Gs, the
beautiful eye, 12 DE D-pPoX, chief leader, 13. Lac-cu’HE'N, the great handed,

14 StoBs-CH’HE'N, great strength, 15. RGYU-SKAR-RGYAL-ro, the prince
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416 ANALYSIS OF THE MDO.

of moving stars, 16. RTsi-sMaN, medicinal essence, 17. SNYAN-PA-TOG,
the chief ornament of celebrity, 18. Hob-cH’HEN-ro, great light, 19.
GROL-VAHI-P’'HUNG-PO, the untied or liberated body, 20. ENamrar-
SNANG-mMDsAD, the illuminator, 21. NYI-MAHI-SNYING-PO, the essence of
the sun, 22 Zva-va, the moon, 23. Hop-#r’Hro light-diffusing, 24.
Hobp-BzaNG, good light, 25. MYA-NAN-MED, exempt from sorrow, 26.
SKAR-RGYAL, prince of stars, 27. RaB-¢saL, the very clean, 28. P’HRE'NG-
T'HOGS, wearing a chaplet, 29.  Yon-rax-HOD, light of good qualities,
30. Don-ezics, perceiving the meaning, 381. Mar-Me, a lamp, 32
Mr1'HU-LDAN, powerful, 33. SmaN-ra, curer of diseases, 34. Dr's-ra, brave,
35. MDsoD-spy, -a hair of treasure, 36. BrRTAN-LDAN, permanent, 37. Luani-
DPAL, divine prosperity, 88. GDUL-pKAH, difficult to be subdued, 39.
YON-TAN-RGYAL-MTS'HAN, a standard of good. qualities, 40. SaGrRA-GCHAN,
name of a planet, (Rdku, in Sanscrit.) - And so on.

From leaf 459 to the end of the volume, SHA'KYA repeats again, at the
request of the above mentioned Bodhisatwa, when those Tathdgatas first
formed their minds for arriving at the supreme wisdom, or of becoming
Bodhisatwas, and what they offered to those 7athdgatas before whomn, at
different times, they made their vows, and prayed that they might obtain, in
consequence of their moral merits, final emaneipation, or arrive at perfection.

This volume contains 547 leaves, and 26 bampos, or artificial divisions.
This sitra was translated by the Indian Pandit, ViDya'’karRA SippHA, and
the Lotsawa, BANDE' DPAL-GYI-DVYANGS; it was reviewed and arranged
afterwards by DPAL-BRTSE'GS.

| 4 K'ua, THE SECOND VOLL?ME, “ »

There are in this volume four siltras, or works, under four digtinct titles.

The first is of great éxteht (from leaf 1 to 329). It is called in Tibetan,

)« Roya-chhér-rol-pa”, in Sanscrit, « Lalita vistara,” containing accounts of

3EAL Loy
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ANALYSIS OF THE MDO. 417

the life and doctrine of SHA'kKYA, the establisher, or founder; of the Bud-
dhistic religion in ancient India. The work is divided into 27 chapters, the
contents of which are as follow :—

First Chapter, from leaf'1 to 8. “ Introduction.” This sitra was deliver-
ed by SHa'kya (who speaks of himself under the name of Bodhisatwa)
at the special request of several gods, Bodkisatwas, and his principal disciples,
when he was in a grove near Shrdvasti, in Kosala. Here are mentioned 34
of his principal disciples, the names of eight Bodkisatwas, as also those of
several Buddhas or Tathdgatas, who had appeared in former ages and taught
their doctrines. SHA'KYA is requested now to give instruction in the same
manner as they had done. . e

Second Chapter, leaves 8—14. This chapter has for its title, « Great exhi-
laration, or rejoicing”. Importance of this sitra. Several virtues enumerated
and commended to be practised. Description of the great festival in the
superb palace of the gods, in Galdan (in Tib. Dgah-ldar ; in Sans. Tushitd).
Hortative verses to SHAKYA to teach his doctrine.

Third Chapter, leaves 14—30, entitled, The purest race or tribe.” Insig-
nia of an universal monarch ;—his inauguration by those insignia ;—his visit-
ing the different kingdoms of his empire ’;-——his injunctions to the chiefs and
the subjects to execute justice and to practise the ten cardinal virtues. Leaf
21. A Bodhisatwa, when about to become a Buddha, never takes his incar-
nation in a barbarous country, but in a civilized one ; nor in any low family,
but in the house either of a Brakman or a Kshatriya (the military tribe or
royal race)—reasons thereof. SHa'kvA honoured the latter by taking his birth
in that tribe. Leaf 21-——24. Consultation of the gods where Bodhisatwa
(Sra'kya) should be incarnated. There are said to have been at that time
sixteen principal tribes or ruling families in “ Jambudwipa® (or in India),
several of which are enumerated by some of the gods, with recommendations
on their good qualities ; and they are of opinion that such and such a family

will be proper for Bodkisatwa to be incarnated there. But some others find
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fault with them, and tell several defects in each of those tribes, or families.
The enumerated ruling tribes are—1. the royal family in Magadha, (Sanscrit,
Vidékula; in Tib. Lus-hp'hags-rigs), 2. Ditto in Kosala, 3. Ditto in Vadsa,
4. the city of Yangs-pa-chan, (Sans. Vaishali or Prayagas-hodie Allahabad),
5. the family of “RaB-sNaNG,” in Hp'hags-rgyal (Sans. Ujjayani, Ujen,
in Malva), 6. the city of BcHOM-BRLAG, (Sans. Matkura) 7. the Skya-
bseng-gi-rigs. (Sans. the Pdndava race, in Hastindpura.) None of them
is found proper for the incarnation of Bodhisatwa—it is the Shdkya race
that is preferred to all. They ask SHaA'kya himself where a Bodkisatwa
takes his incarnation at his last birth, and he enumerates to them 64 good
qualities required in a race where such a Bodhisatwa should be incarnated.
Leaf 26. The 32 qualities or characteristics of the woman that is fit to be
the mother of such a Bodhisatwa. Leaf 27. < ZAs-GTSANG-MA’s” (Sans. Sud-
dhodana) character and fortune. His wife’s (in Tib. Lkd-mo-sgyu-hp’hrul-ma,
in Sanscrit, Mayd Dévi) good qualities. Leaves 28, 29. Eulogium (in verse)
on the Shdkya race in general, and particularly on the accomplishments of

LHA-MO-SGYU-HP'HRUL-MA.

Fourth Chapter, leaves 30—37, entitled, the ¢ Door or beginning of reli-
gion’s light”.  Bodhisatwa’s (SHA'KYA’s) last lecture to the gods and god-
desses. Decorations of the great palace in Galdarn. The 108 articles of the
“ Clhos-snang-vahi-sgo” must be taught always to the gods at the change of
the life of any principal Bodhisatwa, from Galdan, (Sans. Tushitd). (They

are the heads of some religious tracts, or certain dogmas and moral maxims.)

Fifth Chapter, leaves 837—49. At “ his being about to depart from Gal-
dan” SHA'KYA appoints for his vicegerent there, CHa'M-BA' (written in Tib.
Byams-pa. Sans. Maitreya) and inaugurates him, by putting his own diadem
on the head of that Bodhisatwa. This is the saint who is to appear hereafter
and to become a Buddha. Consultation about the form in which SHa'RYA

should descend into the womb or body of the woman whom he chooses to
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become his mother. A young elephant, such as has been judged proper in
Brahmanical works, is preferred. Many ingenious and hortative verses are
related for acquiring knowledge and practising virtue. His leaving Galdan,
or the Paradise of the gods.

Sixth Chapter, leaves 49—64. « His incarnation.” Taking the form
of a young elephant, he enters by the right side, into the womb or cavity
of the body of Ma'va" DEvi. Her dream respecting the elephant that
took up his abode in her body. She never felt such a pleasure as at that
moment. Next morning she tells her dream to the king. He calls the
Brdhmans and the interpreters of dreams :-—they say, she will be delivered
of a son, who will become either an universal monarch or a Buddha. Alms
distributed at « Ser-skya” (Sans. Capila). Offerings made in behalf of Bodki-
satwa. The services rendered by the gods to LHA-MO-sGYU-HP'HRUL-MA,
and the great care the king took for her pleasure and well being. The
whole of nature is favourably disposed for the child that was to be born.

Seventh Chapter, leaves 64—93. The * birth of SHAKYA.” Description
of the great preparations for conveying Ma'vya’ DEvY' into the grove of Lum-
bini. The circumstances of her being delivered there of the child after ten
months’ pregnancy. He came out by the right side, without any injury to
his mother. Several miracles that happened at his birth, (leaves 70,71.) The
whole world was enlightened with great light. The earth trembled or shook
several times. The number of men and beasts that were born or produced at
Capilavastu, at the same time when the birth of SHAkYA happened. Since
the wishes of “ Zas-cTsaNG” were in all respects fulfilled, he gave to his
son the name of “DoON-GRUB,” or “ DON-T’'HAMS-CHAD-GRUB-PA” (Sanscrit,
Siddhdrtha, or Sarva-siddhdrtha). He is intrusted to GauTamr,, (his aunt)
who, with 382 nurses, takes care of him.

“ NaG-ro” (or as elsewhere he is called NYoN-MONGS-MED), an hermit or
sage, together with his nephew, ¢“Mis-ByIN,” (Sans. Narada, afterwards

called Kdtydyana) admonished by the great light or brightness, goes to
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Ser-skya to salute the new born child. His conversation with Zas-¢TsaNa.
He observes the characteristic signs on the body of the child, and foretells
that he will become a Buddha. He laments that, being too old, he cannot
live until (the child) shall attain to the state of a Buddha. Leaf 87. He
recommends to “ Mis-BYIN” to become his disciple, when he shall commence
to teach his doctrine. =" : - s

Eighth Chapter, leaves 93—95. “ His being brought into the temple.”
Ceremony and the decorations on that occasion. He is lord of lords (in Tib.
Lhahi-lha). Asking his nurse GavraMI whither they are carrying him, and
she says, into the temple; he tells (in verse) how superior he is to all gods—
how IxDrA, BrRanMa, and other gods and demigods, made their adorations
to him at his birth.

Ninth Chapter, leaves 95—97. “ Ornaments” (for SHAKYA). Description
of all sorts of ornaments that were ordered by the king to be prepared and
brought for the young prince (SHA'KYA) on a ¢certain lucky or auspicious day.

"Tenth Chapter, leaves 97—101. < His having displayed several sorts of
letters or characters”. When he (SHAKYA) was desired afterwards to learn the
letters from the school-master, he shews that, without being instructed, he
knows them all-—and he himself enumerates 64 different alphabets (among
which are mentioned also those of Yavana and Hiina) and shews their
figures. The master is astonished at his wisdom, and utters several slékas
expressive of his praise.

Eleventh Chapter, leaves 101—105. His visiting a village of the agri-
culturists. His meditation in the shade or shadow of a tree (called the
“ Jambw’ tree). The miracle that happened there with the shadow of that tree.

Twelfth Chapter, leaves 105—121. The displaying of several gymnastical
exercises and other arts (by SHA'KY‘A). When at a certain time 500 young
men of the Shdkya race, at «Sér-skya,” were vying in shewing their skill in
the arts and gymnastical exercises, as in letters, arithmetic, swimming, &c.

Sua'kya excelled them all. He obtains by these means “ Sa’-aTs’"HO-MA”
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the daughter of “ LLAG-NA-PE-CHON-CHAN,” a mace-bearer. Sans. Dandika.
The qualities required in a woman, whom SuA'kya is willing to take for his
wife. 'The several qualifications of Sa’-mrs’HO-MA (Sans. Gora'). Her senti-
ments (expressed in verse) against the concealing the face of woman by a veil.

Thirteenth Chapter, leaves 121-—141. « His being exhorted” by the gods.
Exhortations made to him by several gods to leave the court, and endeavour
to become a Buddha, as he had aspired for several ages to that dignity, and
had acquired numerous qualities with that view.

Fourteenth Chapter, leaves 141—148. “ Dream”. ZAs-¢TSANG-MA', the
father of SHA'KYA, in a dream fancies that his son has left his house and
taken the religious character, having put on a garb of dark red colour. He
now takes every precaution to prevent him from leaving the court, and orders
all sorts of music to be performed for the amusement of his son.

SHA'KYA orders his servant to make ready the carriage for going into
the grove for his recreation. On his way thither he observes an old man;
asks from the servant what that man is; he tells him, that is a man grown
old, and is near to die; he orders the servant to turn the carriage. goes back,

and gives himself to meditation on old age.

[Nore. In all these discourses or conversaticns of Sma’kya with his groom, or charioteer, there
are several instances of terms employed by inferiors in speaking to their superiors, that are different

from those in common use. This is a peculiarity in the language of Tibet].

Afterwards, in the same manner as above, on different occasions he
observes a sick man—sees a corpse—and meets a man in a religious garb; and
on each occasion he gives himself to meditation on sickness, death, and on
the religious state.

These are the circumstances that determine him to take the religious
character. Zas-ctsaNG to prevent him from leaving the court, orders
several walls and ditches to be made, and guards and sentries to be set. Inaus-

picious dream seen by Sa’-aTs'HO-MA". Leaves 146-7.
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IFifteenth Chapter, leaves 148—174. « His exit, or appearance in the world,”
(in a religious character). Notwithstanding all the vigilance of his father and
of his relations, he finds means for leaving the royal residence. At midnight
mounting his horse called the “Praise-worthy” (Bszags-ldan) he rides for
six miles ; then dismounting, he sends back, by the servant, the horse and all
the ornaments he had; and directs him to tell his parents not to be grieved on
his departure ; for when he shall have found the supreme wisdom, he will
return and console them. Great lamentation in the court of Zas-¢TsANG.
With his own sword he cuts off the hair of his head, changes his fine linen
clothes for a common one of dark red colour, and commences his peri-
grination. In the first place he goes to Rdjagrika, in Magadha.

Sixteenth Chapter, leaves 174—178. “ (GZUGS-CHAN-SNYING-PO’S Visit”
(made to SHa'kya). The king VimBasara (in Tib. Gaugs-chan-snying-po)
having seen him from his palace, is much pleased with his manners—is in-
formed of him by his domestics; visits him, has a long conversation with
him, and offers him means for living according to his pleasure. He will not
accept of such things. On the request of the king, he tells who he is—* of the
Shakya race, that inhabit « Ser-skya-gzhi,” (Sans. Capilavastu) in Kosala,
in the vicinity of the Kaildsha, or of the Himilaya in general, (on the bank
of the Bhdgirathi river. He is of the royal family, the son of the king
“ ZAS-GTSANG,” Sans. SHUDDHODANA, (leqf 178) and that he has renounced
the world, and secks only to find the supreme wisdom.

Seventeenth Chapter, leaves 178—192. <« 'I'he hardships” or austerities
which Sma'’xya underwent during the course of six years. Leaf 183-4.
Al sorts of religionists, of which Jembudwipa was full at the time of
SHA'KYA, mortify their bodies in different manners. In his opinion all
those had a wrong idea of arriving at liberty or emancipation by such prac-
tices. Leaf185. He commences his ascetic life. The manner in which he
gives himself to meditation, and the several hardships he voluntarily submits

himself to during six years.
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Eighteenth Chapter, leaves 192—200. The “ Nairanjana river”. It was
on the banks of. this river that SHA'’Kya performed his penances, subjecting
himself to great austerities. Perceiving afterwards privation to be dangerous
to his mental faculties, he makes use of necessary food for his sustenance.
He is presented by a chief’s two daughters, with a refined milk-soup—he
refreshes himself. His five attendants desert him now, saying among
themselves, “such a glutton, and such a loose man as Gavrama is now,
never can arrive at the supreme wisdom,” (or never can become a Buddha).
They go to Vidrandsi, and in a grove near that city continue tc live an
ascetic life.

Nineteenth Chapter, leaves 200—214. After having bathed himself in the
Nuairanjana river he recovers his bodily strength, and intends to visit the holy
spot. Rejoicing of all sorts of gods and demigods, and the offerings they
make to SHAKYA.

Twentieth Chapter, leaves 214—221. He proceeds to the holy spot,
called, in Sanscrit, the « Bodkiman'da” (the holy pith, energy, or essence, where
now Gayd is), and gives himself to earnest meditation, that he may find
the supreme wisdom.

Twenty-first Chapter, leaves 221—248. “He overcomes the devil.”
Description how he was tempted by the devil (Sans. Mdra or Kama Déva).
His victory over the hosts of the lord of Cupidity. The songs of gods on
his triumph.

Twenty-second Chapter, leaves 248-—259. The manner in which he
performed his meditations, and at last found the supreme wisdom.

Twenty-third Chapter, leaves 259—267. After having found the
supreme wisdom, the gods from several heavens successively present him
their offerings, and in several verses sing praises to him concerning his ex-
cellent qualities, and his great acts in overcoming the devil.

Twenty-fourth Chapter, leaves 267—282. Two merchants, GacoN and

BzaNg-po, entertain SHA'KYA with a dinner, and hear his instruction in his
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doctrine. They are so firm in their faith that SHAKYA says of them, they
shall become Bodhisatwas.

Twenty-fifth Chapter, leaves 282—291. After having found the supreme
wisdom, SHA'Ky A thinking that men cannot understand his profound doctrine,
he will therefore not instruct them except he should be solicited by BRanma’
and other gods to do so. They appear; and on their request he commences
to teach his doctrine.

Twenty-sixth Chapter, leaves 2901—323. The running of his religious
course. Recapitulation of his principal acts. The great qualities he had ac-
quired. To whom should he first teach his doctrine? Several of them
whom he judged fit to understand him, are dead. He proceeds to Vdrandsi.
The five persons, formerly his attendants, being now convinced of his having
found the supreme wisdom, pay homage or respect to him, and become his
disciples. Leaves. 295—312. He instructs them in his doctrine ; explains to
them the four excellent truths—1. There is sorrow or "‘misery. 2. It will
be so with every birth. 3. But it may be stopped. 4. The way or mode of
making an end to all miseries. Leaf 307. Whence originated the epithet or
name of Buddha, « Tathdgata” (in Tibetan, Dé-bzhin-gshégs), viz. from having
run his religious race in the same manner as his predecessors. There is
an enumeration of several epithets or names of each Buddha.*

Twenty-seventh Chapter, leaves 323—-329. Conclusion. SHA'KYA recom-
mends this sdtra to his auditors, the gods, to keep it in their remembrance,
and to repeat it often. The several benefits and blessings arising from
bearing this sdtra.

This work was translated first, in the 9th century, by the Indian Pandits,
Jina-M1TRA, DANA-sHI'LA, and MUNE -vARMA, and the Tibetan Lotsava, or

interpreter, BANDE' YE'-SHE's-sDE".

* It has been thought fit to retain the above epitome of the contents of the Lalita Vistara
here, but the same has been given in more detail in the notice of Skdkya’s life and death, printed

in the present volume. Sgc.
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The rest of this volume (from leaves 329 to 426, or the end) is occupied by
treatises of high principles or metaphysical speculations (makd ydna sitras).
They are likewise attributed to Smaxva, and were delivered by him to his
hearers (immense numbers of priests, Bodhisatwas, gods, and demons) at three
different places. The first, on a mountain near Rdjagrika ; the second, in a
grove near Shrdvasti; and the third, on the mountain of “ Gru-hdsin,” (in
Sanscrit, Potala). The general subject is moral, metaphysical, and mystical
doctrine. Discussions on the nature of the body and of the soul. There are
introduced several of SHAKYA’s disciples in these discussions, but the chief
speakers, besides SHAKYA, are ManNJu Sk Kumar Buu'r, and AvVALOKI-
TESWARA. The titles of these three treatises are as follow :—

1. In Sanscrit, A’rya Manju Sri vikridita ndma mahd yéna sitra. In
Tibetan, 4 Hp'hags-pa-hjam-dpal-rnam-par -rol- pa-zhés-bya-va-thég-pa-ch'hen
pohi-mdo. Eng. A venerable sitra of high principles, on the sports or amuse-
ments of MANJU SRI

2. In Sanscrit, Mazju-Sri-vikurvana. In Tibetan, ©) Hjam-dpal-rnam-
par-hphrul-va. Eng. The transformation of Ma®Nsu SrL

3. In Sanscrit, Sarva tathagatidhis ht hana satwdvalokéna Buddha kshétra
nirdéshana vyuka. In Tibetan, & Dé-bykin-gshégs-pa-t hams-chad-kyi-byin-
gyis-briabs-séms-chan-la-gigs-shing-sangs-rgyas- kyi-zhing-gi-bkod-pa-kun-tu-
ston-pa. Eng. Description of the province of Buddha, on which, for the sake
of animal beings, all Tathdgatas have bestowed their benedictions. There
is moral and mystical doctrine in this s«'tra. 'There are also several Dhdranis
in Sanscrit, supposed to be of wonderful efficacy.

These three sitras were translated by the Indian Pandits, SURENDRA

Bopui, SHILENDRA BobpHI, and JiNa-miTra, and the Tibetan ILotsava,

BanDE YE-SHE's-SDE’.
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(4, OR THE THIRD VOLUME.

Title in Sanscrit, A'ryanishthatan Bhagavin jnydna vipulana su'tra
ratna ananta ndma mahd yana sitra. In Tibetan, ) Hphags-pa-bekom-1dan-
hdus-kyi-yé-shés-rgyas-paki-mdo-sdé-rin-po-ck’hé-mt hah-yas- pa- mt'har- p'hyin-
pa-zhés-bya-va-thég-pa-cl hén-pohi-mndo. Eng. Immense jewels, or a su'tra of
high principles, on the extensive knowledge or wisdom of the venerable and
excellent Bubpaa. The salutation is thus—¢ Reverence to BupbpHa and to all
the Bodhisatwas’ SHA'RKYA at Mnyan-yod, (Sans. (Shrdvasti) with 1250 priests.
General subject—Instruction on the extensive knowledge or wisdom of
Bubppna.

In a (fancied) city, called “ Excellent virtue,” (Dgé-vaki-p’ha-rol-hgro)
a certain householder, (A’Ayim-bdag) a fortune-teller by profession (p’Aya-
mikan), with an intention of acquiring moral and religious merits for his fu-
ture happiness, under the superintendence of Gang-ro, one of SHA'KYA’S
disciples, builds for BHacava'N a fine house (hhang-byang) with a gallery
of tsandan-wood. On that occasion GANG-Po tells him, that by none of all
the creatures and gods may such a sacred building be used otherwise than as a
place of worship (Tib. Mc/'kod-rten, Sans. Chaitya), since none of the ani-
mal beings has the qualitieswhich Buacava '~ (Tib. Bekom-1dan-hdas) possesses.
GaNg-ro, addressing him several times a householder, (Sans. Grikapati)
gives him a long and detailed instruction on the extensive knowledge or om-
niscience of BEAGAVA'N, or Tathdgata, and his perfections or attributes. He
tells him that BHacava'N’s knowledge is immense, infinite—he knows every
place—past, present, and future times—(there are made here several distine-
tions of his knowledge and powers)—he knows the thoughts and ways of all

animal beings ; all their works or actions, good and bad, done (or committed)
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by the body, speech, and the mind together ; with the causes and consequences
of them. Then come moral tales—detailed specification of the knowledge of
Tathdgata with respect to the provinces of the organs and senses of the body
—on psycological and moral suhjects—on the four great truths. Leaf 128.
Several places of regeneration (or new-birth) are enumerated, from the lowest
hell to the highest heaven, and that Zwthdgata knows them all.

Leaf 170. SHA'KYA is invited by the before-mentioned householder into
his house to an entertainment in that fancied city—he, with some of his disci-
ples, goes there in a miraculous manner (all flying in the air). Leaf 174. On
the request of ME's-BYIN, an ascetic, SHA'kKYA leaves there the vestige of
his foot-sole impressed on a flat stone. Several miraculous visits performed by
SHA'KYA, with MauNcaLyana and others of his disciples, since he left the
grove near Shrdvasti. Leaf 175. Miracles that happened with SHa'rRIHI-BU
and MAUNGALYANA (the same as has been told in the Dulva, at their visiting
the « Madros” lake).

Leaves 175—197. “ MDSE's-DGAR” (a Ndga rdja of the sea) and several
other Ndga rdjas also, successively make their adoration to Zuthdgata,
(SHAKYA), address him, sing praises (in verse) to him, and beg him to give
them religious instruction on several subjects. They admire his perfections
and the several acts he has performed—they confess their unhappy state and
ignorance, and beg him to instruct them on the means by which they may
arrive at happiness and perfection. He answers to each of them. There are
many passages expressive of the attributes or perfections of Tathdgatas; of
the thoughts, wishes, and works of men. There are several moral instructions
and maxims.

From leaves 200 to 416, or the end of this sitra, SHA'RKYA addressing
MAUNGALYANA, (who again asks him several times) tells the stories of seve-
ral individuals in very remote ages, and applies them all to himself ; and says
that it was he himself who acted or reasoned thus at that time. Among these

stories there occur many praises and hymns addressed to Zuthdgatas—there are
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descriptions on the conduct of the wise—on the miseries of life—the desire
of happiness—offerings, sacrifices, adoration—that there is no reality in all
things. Leaf 212. On the state of being bound and being liberated. By this
narration he shews that a Tathdgata is all knowing—he knows the place and
origin of every thing, and what will be the consequences of such and such
works performed in remote ages and lives. Leaf 416. There are several
synonymous terms for expressing that a Tathdgatw’s wisdom or knowledge is
immense. MAUNGALYANA being much pleased with this instruction, ap-
proves and praises it.

This sétra was translated first by the Indian Pandit, PRAJNA-VAEMA,
and the Tibetan Lotsava (interpreter) BANDE-YE'-sH'ES-sNYING-PO.  After-
wards corrected and arranged by the Indian Pandits, VISHUDDHA-SIDDHA
and SARVAJNA-DE'va, and the Tibetan Lotsava, DPAL-BRTSE'GS.

From /leaf 416 to 466, or the end of this volume, is another su'#ra,
entitled, in Sanscrit, 4d'rya sarva Buddha vishaya avaldre jundna @loka
alankara nama mahd ydna su'tra. 'Tib. ® Hp'hags-pa -sangs-rgyas-thams-
chad-kyi-yul-la-hjug-pahi-yé-shis-snang- vahi-rgyan-zhés - bya -va-t hég-pa-ck hén-
po-hi-mdo. An ornament of intellectual light for entering into the province
of every Buddha ; a venerable su'tra of high principles (or speculation.) This
was delivered by BcHOM-LDAN-#DAs (SHAKYA) when he was on a moun-
tain near Rdjagrika. There were assembled 25,000 priests, besides eight
of his principal disciples, and many Bodkisatwas, among whom HJiaM-pPAL
G ZHON-NUR-GYUR-Pa (Sans. Manju Sri Kumar bhu't) who, according to the
wishes of other assembled Bodhisatwas that desire to acquire knowledge,
begs of SHA'KYA to explain to them the meaning of these terms—® ¢ Skyé-va-
ma-mck his-pa-dang-hgag-pa-ma-mcl’hés-pa,”—there is no forth-coming and no

stopping (or no birth, no death) as with respect to Tathdgatas. This is the
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ANALYSIS OF THE MDO. 429

subject of the treatise. The explanation is given in an argumentative manner,
and by mixing metaphysical speculation with moral doctrine. In Leaf
416 it is said, that the bodies of the ZTathdgatas are like the extent of

heaven.

(N4) OR THE FOURTH VOLUME.

In this volume, of 444 leaves, there are five separate treatises or sitras,
but they are all of little importance, and none calculated to excite literary
curiosity.

The first is entitled, in Sanscrit, L’rya « kushale mila paridhara” ndmu
mahd yana sitra. In Tib. ) Hphags-pa < dgé-vaki-rtsa-va-yongs-su-hdsin-
pa’-shés-bya-va-t hég-pa-ch’hén-poki-mdo. Comprehension of virtue’s roots (or
elements) a venerable si#ra of high principles. This was delivered by Bcrom-
LDAN-#DAS (SHA'KYA) in a grove near Rdjagriha (called in Tibetan, Hod-maki-
tshal, &c. 1In Sanscrit, Vénu vanam, a grove of bamboos). There is a long
enumeration of his disciples arriving from all parts, and of their salutations.
The subject is moral and metaphysical doctrine. The whole is very incohe-
rent, abstract, and miscellaneous ; therefore nothing can be said with precision.
The organs, senses, operations of the mind, and emptiness (or sényatd) are the
common topics of this, as also of some of the following sdfras. SHA'xvA
frequently addresses SHA'RADWA'TIHI-BU (one of his principal disciples), who
again several times begs him to explain the meaning of such and such a term
or phrase. This sdéfra is contained on the leaves from 1 to 346. It is divided
into 18 artificial portions (bam-po) and 15 chapters. It was translated by the
Indian Pandit, PRAINA-VARMA, and YE-SHE's-sDE—corrected and arranged
afterwards by PRAINA-VARMA, JNA'NA-GARBHA, and YE'-SHE'S-sDE".

The second sifra in this volume (from leaf 346 to 421) is entitled, in Sans-

crit, A’ryasangghdti sitradherma paryayd. In Tibetan, !V Hp'kags-pa-zung-gi-

N
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mdohi-ck hos-kyi-rnam-grangs. A collection of the enumeration of several things
respecting religion or moral doctrine; delivered by SHa'’kva on the moun-
tain “ Gridhra kita,” (in Tib. “ Bya-rgod-phung-po) near Rdjagrika, where
were assembled 32,000 priests, among whom were his principal disciples,
KuN-sHE'S-KO'N'DINYA, MAUNGALYANA, SHARIHI-BU, HOD-SRUNG-CH’HEN-
ro, &c. many Bodhisatwas, Dévas, and Nadgas, to pay their respects to BcHom-
LDAN-uDAS. Subject—A Bodhisatwa (called in Tib. KuN-TU-pPAH-VA) begs
of SHA'KYA to instruct them in such a manner that, upon hearing his lesson,
those that are old may be purified from the blemishes of their works, and
that those that are young may endeavour hereafter to excel in virtue.
Accordingly he instructs them in a discursive manner with this and two
other Bodhisatwas, in prose and verse.

This sitra was translated by the Indian Pandits, JINa-MITRA and Da'Na
SHI'LA, and the Tibetan Lotsava YE'-SHE's-sDE".

The third sdtra (leaves 421—438) in this volume, is entitled, in Sanscrit,
A'rydchintya prabhdsa nirdésha ndma dherma-parydya. In Tib. 2 Hp'hags-
pa-(khyéhu) snang-va-bsam-gyis-mi-k' hyab-pas-bstan-pa-zheés-bya-va - ch’hos-kyi-
raam-grangs. Instruction by the (child). Inconceivable light, i. e. enumera-
tion of several articles belonging to religious instruction.

This was delivered at “ Munyan-yod” (Sans. Shravasti, in Kosala). The
speakers are SHAKYA and a little child, who addresses the former as GauTaMAa.
Hearers—1250 Gélongs, or priests, and 500 Bodhisatwas. Subject—the story of
that child : how he was found alone in an empty and solitary house. SHA'KYA’s
conversation with him, (in verse). Common, moral, and speculative topics. The
soul (or the Fgo and Meum). Sinyatd, or emptiness, voidness. The orna-
ments of a Bodhisatwa are his good qualities and perfections. Translated by
SUrRE'NDRA BopHI, and YE'-SHE's-sDE".

The fourth sitra in this volume (438—441) has this title in Sanscrit,
A'rya Tathdgatd ndma Buddha kshétra gindkta dherma parydya. In Tibetan,
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3 Hphags-pa-dé-bzhin-gshégs-pa-rnams-kyi-zhing-gi-yon-tan-brjod- pahz-clz’lzos—
kyi-rnam-grangs. Enumeration of things, or religious articles expressive
of the qualities or perfections of the Buddha province of the venerable
Tathdagalas. Here one of the Bodhisatwas, addressing the others in an
exclamatory manner, tells them the names of several Buddha provinces,
and that successively in each province one day is equal to one Zalpa
of the former province. This is the substance of the whole; and the next
work, of four leaves, entitled in Tibetan (only) 9 « Dhyil-hk hor-Brgyad-pa,”
the eight circles (or Man'dalas), contains little more than the statement that
whoever wishes to come at prosperity, or happiness, should describe these

cight circles.

(CH4) OR THE FIFTH VOLUME.

There are in this volume three different treatises, under three distinct
heads. The first, (from leaf 1 to 81) is entitled in Sanserit, 4L'rya sandhi
nirmochana ndma mahd yina sitra. In Tibetan, 5 Hplhags-pa-dgongs-pa-
nés-par-hgrel-va-zhés-bya-va-thég-pa-ck'hén-pohi-mdo.  Explication of one’s
mind or thought, (or the true resolution of several propositions). SHAKYA
is represented to be in a (fancied) superb immense palace, made of all sorts
of precious stones. There are assembled many Bodhisatwas of the first
rank, and of the greatest accomplishments. The subjects of their discussions
are some metaphysical subtilities (leaf 4) as—Which is the thing that is in-
expressible, indivisible, and simple; and what is a simple, and what a com-
pound thing? Afterwards ten of them, successively, propose some questions
to SHA'’KYA, and request the explanation of them. There is a distinct
chapter for each Bodhisatwa. In the ninth chapter, Sma'’kya is requested
by AvarokiTEswara (in Tib. (9 < Spyan-ras-grigs-dvang-p’hyug”) for some

explanation with respect to the ten dhimis (or degrees of perfections) of Bodhi-
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satwas, as also of that of a Buddha; which accordingly is given on some
leaves. In the tenth chapter, Mansu Sri (in Tibetan, (7 Hjam-dpal)
asks him for the explication of this term—< Ch’hos-kyi-sku,” (Sans. Dherma
kaya, the first moral being) as applied to the 7Tuthdgatas. 'There follows
again a long discussion on that subject.

The second treatise or sitra (from leaves 81 to 298) is entitled in Sans.
A’rya Langkdvatdra makd ydna sitra. In Tibetan, 0% Hp'hags-pa-Langkdr-
gshegs-pa-thég-pa-ck’hén-pohi-mdo. A venerable sitra of high principles (or
speculation) on the visiting of Lanrka. This was delivered on the request of
the Lord of Lawka (called in Tibetan, (9 < Gnod-sbyin-hbod-sgrogs”) by
BcHOM-LDAN-#DAS (SHA'KYA) when he was in the city of Laznka, on the
top of the Malaya mountain, on the sea shore, together with many priests
and Bodhisatwas. 1t was in a miraculous manner that SHA'kva visited
Lanka. 1t is evident from the text, that both the visitors and the pretended
master of Lanrka are fancied things; but there is in the Larkdvatira sitra
a copious account of the theory of the Buddhistic metaphysical doctrine, to-
gether with that of some heterodox sects, especially of the Lokdyata (in Tib.
(20) Hjig-rten-rgyang hphen-pa. SHA'KYA in a discursive manner with a Bod-
hisatwa (styled in Sanscrit, Maha Mati, in Tib. Blo-gros-ck’hén-po) recites the
commmon topics of the Buddhistic metaphysical doctrine, with some discussion
on each. ¥rom leaves 298 to 456, there is again an explanation of the Largkd-
vatdra sitra, containing (as it is stated) the essence of the doctrine of all the
Tathagatas. The Langhkavatdra sitra was translated by order of the Tibetan
king, DravL-LHA-BTSAN-PO. (Khri-dé-srong-btsan, or Ral-pa-chan) in the 9th
century. No Indian Pandit is mentioned. It is stated only, that it was
translated by Lotsava GE'LoNG (Hgos-ck'los-grub) who added also the com-
mentary (which must be the last part of the above described s#tra) of a

Chinese professor or teacher, called WE'N-HI.
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The third treatise (from Zeaf 456 to 468, or the end) is entitled in Sans.
Arya gayd shrisha ndma mahid yina su'tra. In Tibetan, @ Hphags-pa-
gayd-mgoki-ri, the hill, “ Gaya shrisha,” or a short treatise of high princi-
ples, on the theories and practices of Bodhisatwas. SHA'KYA, not long after
his having become a Buddha, being with a thousand Gelongs and many Bod-
hisatwas in the Chaitya (Tib. Mckhod-rten) of Gayd, a place of worship on
the Gaya hill, is requested by Hryam-praL (Sans. Mawju Sri) for the explica-
tion of the term Bodhkisatwa, which is given; and this forms the subject of

this treatise.

(CH'H4) OR THE SIXTH VOLUME.

There are in this volume three treatises. The first (from Zeaf 1 to 76)
is entitled in Sans. A’rya ghana vyuha ndma makd ydna sitra. In'Tib.
@) Hp'hags-pa-rgyan-stug-po-bkod-pa- zhés-bya -va-t hég-pa-cl’hén-pohi -mdo.
Eng. A venerable sitra of high principles, called the thick, or dense, ornament
or system, structure. Between BcHOM-LDAN-#DAS (SHA'KYA) and several
Bodhisatwas there are discussions on many metaphysical subjects concerning
Buddha, his attributes, his mansion, and the soul in general-—distinction be-
tween the body and the rational soul-—what are the means of final emanci-
pation for those that have committed many immoral actions, leaves 11—13.
Ignorance is the cause of all the bands by which the soul is fettered, leaf” 37.
How to be liberated from those fetters. Right discrimination of things. The
whole is mostly in verse, and treats of the soul in general.

The second treatise (from leaves 76 to 187) is entitled in Sanscrit, A’rya
mdha karurna puwdartka ndma mahd ydina sitra. In Tibetan, * Hp'hags-

pa-snying-rjé-ck hén-po-pad-ma-dkar-po-zhés-bya-va-t hég-pa-ch hén-poki - mdo.”
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Eng. A venerable sitra of high principles, called « Pum'darika, the great mer-
ciful one.” This was delivered by SHA'KYA in a grove of Sd/ trees near the
town Ku'sha (Kdma-ripa, in Assam) on the evening he was about to die.
Addressing Kun-pcan-vo (Sans. d'nanda) he orders him to prepare him
his dying bed. He tells him his performances, and the substance of his
doctrine. His discourse with A’NaNpa. The miracles that happened when
he lay down (between a pair of Sd/ trees) on his right side, like a lion—all
trees, shrubs, and grasses bow themselves towards that side; all rivers or
streams stand still ; all beasts and birds sit still and move not for food; all lucid
or shrining bodies are affuscated ; all sufferers in hell are assuaged ; all those
in misery are relieved; all the gods feel some displeasure with their own
residence. 3 TsHA'NGS-Pa, (Sans. Brakmd,) together with his train, pays
his respect to BcHOM-LDAN-#DAS.  From /leaves 80 to 90, there is a descrip-
tion of their conversation on the subject of creation—by whom was the
world made. Sua'kya asks several questions of Brauma’—whether was it
he who made or produced such and such things, and endowed or blessed
them with such and such virtues or properties—whether was it he who
caused the several revolutions in the destruction and regeneration of the world.
He denies that he had ever done any thing to that effect. At last he himself
asks SHA'KYA how the world was made—by whom? Here are attributed
all changes in the world to the moral works of the animal beings, and it is
stated that in the world all is illusion ; there is no reality in the things; all is
empty. BraHMA' being instructed in his doctrine, becomes his follower.
SHA'KYA vindicating the universe for himself, commits it to the care of
Brauma’, and directs him what to do for promoting virtue and happiness in
the world, leaf’ 90. His (SHA'kYA’s) conversation with Y Dep-ppoN,
the son of Ka'ma-DE'va~his instructions to him. His conference with INDRA,

(Tib. & Brgya-byin) and with the four great kings of the giants (Tibetan
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Lhamayin). He gives several lessons to these four kings, and advises them
to live contented, and not to make war against INpra. They promise that
they will obey his commands. ZLeqf 100, the lamentation of INDRA on the
approaching death of SHAKYA.

Leaf 109. KuN-pgaH-vo is comforted by SHAKYA, and directed
what to do after his death (leaves 110—112). Hob-srune (Sans. Kdshyapa)
the immediate successor of SHaA'Kya. His qualities. SHA'KYA tells to
A'NaNpa the increase of the believers in his doctrine, and the great
veneration that will be shewn to the places of his relics. Leqf 124, the great
qualifications of KuN-pGaH-vo, or A'NaNDA. SHAKYA’s instructicns to
him.

Leaf181.  On the request of KuN-pGaH-vo, SHA'KYA directs him what
to do with respect to the compilation of his doctrine. Here are enumerated
the twelve different kinds of the Luddhistic writings. He is directed to
answer thus to the priests or Gelongs, when they shall ask where it was deli-
vered,— " < Hdi-skad-bdug-gis-t hos-pa-dus-gchig-na”—I myself heard this
at a certain time, when BcHOM-LDAN-#DAS was at such and such places, and
the hearers were these and these; and that when he had finished his lecture,
all those that were present rejoiced much, and approved his doctrine.

The principal places were SHA'Kya had delivered the sidfras of his
doctrine, are here enumerated. They are the & Byang-clhub-snying-po,
(Saus. Bodhimawda, or Gayd in Magadha) under a Nyagrodha tree. Viirandsi,
in the grove called ) Drang-srong thung-va-ri-dags-kyi-nags.  Rdjagriha,
and near to it the Bya-rgod-phung-pohi-ri, and the & Hod-mahi-tshal.
39 Mnyan-yod (Sans. Shravastiy. GV Yangs-pa-chen (Sans. Vaishali or Pri-

yiga, Allahabad)y Champa (on the bank of a tank dugby Garca). Kaush-
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ambi, Sakétana, (Tib. G Gnas-bckas,) Pataliputra, or Patna. (Tib. @ Skya-
nar-gyi-bu.) Mathura, (Tib. @9 Bchom-rlag,) Kdimarupa, &c.

He is directed farther to make introduction to them, to explain the
subject with an amplification of the causes and effects, in good sense and
proper terms or words, and to arrange the whole in such and such a manner.

There are in this siéfra six bam-pos and thirteen chapters. This was
translated by the Indiun Pandits JIiNA-MITRA and SURENDRA-BODHI,
and the Tibetan Lotsava BANDE' YE'SHE's-sDE".

The third treatise (from leaves 187 to 443, or the end) is entitled in
Sanscyit, A'rya karuma puwdarika ndma makd ydna swtra. In Tibetan,
@)« Hphags-pa-snying-rjé-pad-ma-dkar-po-shés-bya-va-t hég-pa-ck’ hén-poki-
mdo.” The merciful PUNDARIKA (Sans. Skdkya) on the “ Bya-rgod-p hung-
poki-ri,” before 62,000 priests, &c. &c. The subject is, charity, morality,
patience, and other transcendental virtues. Provinces or fields of several
Tathdgatas or Buddhas—their perfections. Bodhisatwas—their prayers and
wishes for the welfare of all animal beings. I'he whole is of a miscellaneous
nature. There are many salutations and praises to several Zathdgatas. There
are also Dhdranis and Mantras.

Translated by the Indian Pandits JiNA-MITRA, SURENDRA-BoDHI, and

PraINA-VvARMA, and the Tibetan Lotsava BANDE  YE'-sSHE's-sDE'.

(J4) OR THE SEVENTH VOLUME.

There are in this volume six separate works or su'tras, the titles of which
in Sanscrit and Tibetan, are as follow :(—

1. Sanscrit, Sad-dharma Puw'darika. Tibetan, ) Dam-pahi-ck'hos-
padma-dkar-po. Eng. A white lotus, or the true religion.
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2. Sans. Sarva-dharma-gu'na-vyuha-rdja. Tib. G Ckhos-t hams-chad-kyi-
yon-tan-bkod-paki-rgyal-po. Eng. Chief description of the good qualities of all
the moral laws. :

3. Sans. Sukhavati vyuka. Tib. & Bdé-va-chan-gyi-bkod-pa. Eng.
Description of the happy mansion (of Amitdbhd.)

4. Sans. Kardwda vyuka. Tib. 4% Za-ma-tog-bkod-pa. Eng. The
prepared vessel.

5. Sans. Ratna Karawda. Tib. ) Dkon-mck'hog-xa-ma-tog. Eng.
The precious vessel or repository. ‘

6. Sans. Ratna-kotni. Tib. ) Rin-po-ck'héhi-mthak. Eng. The pre-
cious boundary.

All these su'tras, in general, are on moral subjects, and contain several
instructions in the Buddhistic doctrine.

The first entitled, «Sad-dharma pur’darika,” is contained on the
leaves from 1 to 281. Contents—This si#tra was delivered by Bcuom-
LDAN-HDAS or BHAGAVAN (SHA'KYA) when he was on the “ Bya-rgod-phung-
pohi-ri,” (Sans. Gridhra kuta parvata) near Rdjagrika, in Magadha, before
12,000 priests of great perfections (see leaf’ 2.) Among these his principal
disciples are enumerated. Here are mentioned first those five persons who
had become first of all the disciples of SHA'RYA, at Pdrandsi. Their names,
both Sanscrit and Tibetan, are as follow: 1. A’sNa'Na KauN’'pinva, (Tib.
(2)  Kun-shés-Kaurw'dinya), 2. Asawayit (Tib. 43 Rta-thul), 3. PaAsHwa
(Tib. @ Rlangs-pa), 4. Mans Na'ma (Tib. U Ming-ckhén), 5.
Buapriga, (Tib. 49 Brang-po) Here are mentioned also Ka'TrcayaNa,

KariNa, BHaRaDHWAJA, &c. From leaves 2—5 all sorts of hearers are
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438 ANALYSIS OF THE MDO.

enumerated ;—as Bodhisatwas, among whom MaNju Sr1, KuMARA-BHU'TA
(Tib. D) AvALOKE'sWaRA, (Tib. ¥®) and Marrreva, (Tib. @ )—Gods of
different ranks and of several heavens—all sorts of demi-gods and demons—
and ©9 Ma-sKYE's-DGRA, (Sans. Ajdtashatru) the King of Magadha.
SHAKYA’s deep meditation or ecstasy. The wonderful effects of a beam
of light issuing from the middle of his forehead. Great astonishment of all
the assembled hearers thereupon. MarTrEva (Tib. Byams-pa) asks, in
verse, ManNju Sr1 (Tib. Hjam-dpal) about the meaning and reason of
these miracles. Their discourse on the six transcendental virtues ; as charity,
morality, patience, earnest application, meditation, and ingenuity or wit; and
on the manner of the proceedings of several Tathdgatas in teaching this very
sittra to all sorts of animal beings. This introductory discourse ( GV Gleng-
gzhi) ends on the nineteenth leqf. Thenceforth SHAKYA addressing SHARIHI-
BU, one of his principal disciples, the chief of the ingenious, tells him how
difficult it is for them to understand and to judge of the wisdom of Buddka,
and of the several qualities or properties of things in general. SHA'RIHI-BU
admires much the excellency of his doctrine ; in several verses praises him,
and begs him that he would farther give instructions to them. Several of
his principal disciples are introduced speaking, as Hopn-seuNG, GaNG-po,
KaTvaAvana; who, upon hearing of the great perfections and the wise pro-
ceedings of the Tathdgatas from SHA'KYA, make long praises upon them in
verse. From leaves 80—87 Sua'kva foretells of five of his principal disciples
that they shall become chief Bodhisatwas. His own former performances.
Several Tathdgatas exhorted by Ts'HANGS-pA (Sans. Brakmd) and others gods
to turn the wheel of the law, or teach their doctrine, and to bring to salvation
all animal beings. SHa'kya foretells of many of his disciples, on their own

request, that in future times they shall attain such and such a degree of perfec-
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tion and happiness. Moral and religious merits of several individuals in former
lives ;—perfection and happiness they shall find in future lives. This su'tra
has been taught by many ZTathdgatas in former times. The importance of
this great su'tra, « Spg/an-ras-gzigs-dvané-p’kyug,” under several forms. His
wonderful aid to those who call on him in their distress. Many stories are
told by SHAKYA to his hearers to instruct them in the manners and prac-
tices of the truly wise men. The whole sitra is divided into twenty seven
chapters. The translators were, the Indian Pandit Su'RENDRA, and the
Tibetan Lotsava YE'-SHE's-SDE.

The second siétra in this volume, entitled, « Sarva-dharma-guna-vyw'ha
rdja,” is contained from leaves 281 to 306. On the request of two
Bodhisatwas, 2 VAJRA Pa'N1 and AVALOKE'SWARA, SHAK' YA gives them
explanations on several subjects. They admire the excellency of his doctrine,
and declare it to be worthy of every respect and reverence, and useful to
salvation.

The third su’#ra in this volume, en titled, in Sans. «“ Swkkdvati vyuha,”
Tib. 63 Bdé-va-chan-gyi-bkod-pa, is contained on seven leaves, from 306 to
313. Contents—SHa'kva addressing SHARIHI-BU, gives a description of
the happy mansion, or of the province of AmiTa'BHA', to the west, beyond
an infinite number of other regions or provinces. The great happiness
there, and mental illumination—no misery, no bad places of transmigration—
the great abundance of all sorts of precious things—tanks or reservoirs
richly adorned with precious metals or stones—excellent birds.

In the beginning of this su'#ra there is an enumeration of the hearers of
SHA'KYA; among them of his sixteen principal disciples called Gnas-brzan.
They are as follows—1. ¢ SHARIHI-BU; 2. *®® MONGAL-GY1-BU; 3. 6) Hop-

SRUNGS-CH'HEN-P0 ; 4. 00 KarvaHI-BU; 5. 8 Karivaj; 6. 09 Gsus-ro-
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CH’'HE 3 7. 9 NaM-GRU ; 8. 1) LAM-PHRAN-BSTAN; 9. ) Dcan-vo; 10.
63) KuN-pGAH-vO ; 11. () SGRA-GCHAN-HDSIN : 12 (6) BALANG-BDAG ; 18,
(65) BHARADHWAJA ; 14. ) HCOHWHAR-BYED-NAG-PO; 15. 8 Va-guLa; 16.
(69) Ma-ucacs-PA. The translators of this and of the preceding su'tra were
the Indian Pandits Prasna-varma and SuReENDRa, and the Tibetan
Lotsava YE-SHE'S-SDE.

The fourth su'tra, entitled, «“ Karam'da vyuha,” is contained from leaves
813 to 391 of this volume. It was delivered by SHAKYA when he was at
Munyan-yod, (Sans. Shrdvasti, in Kosala). The hearers, besides 1,250 priests,
were an immense number of Bodhisatwas, Devas, Ndga-rdjas, demons, &c.
Contents—there is, first, a description of the several miracles that happened
on that occassion in that Pikdra, caused by a beam of light issued out of hell
from AvarLokEswara (Tib. 79). Afterwards, on the request of a Bodhisatwa
(L) SpA'kYA tells him the infinite moral merits of that saint, his great exer-
tions in bringing to maturity or perfection those in hell, and those among the
Yidags (or Tantaluses.) In general there is an account of the several good
qualities of SPYAN-KAS-GZIGS-DVANG-P’YUG, and since he is the patron of the
Tibetans, this su’tre is held among them in high esteem and reverence. This
sutra was translated by SHA’KYA PraBHA and RaTNa RAKSHITA.

The fifth sw'tra, entitled, < Ratra Karawda” (from leaves 391—460 of this
volume) was likewise delivered by SHAKYA, when he was in a grove near
Shra’vasti in Kosala. (Tib. Mnyan-yod). The subject is moral and metaphy-
sical doctrine. The speaker, in general, is Ma®su Sri Kuma'r-BHU'T.
Between this Bodhisatwa and SuHUTI, (Tib. 2 Rab-hbyor) a favourite

disciple of SHA'KYA, there is in the beginning of this su'#ra discussion on the

60 ﬁa"ﬂ 61 Qlarvrga,v ng 62 RK]QVQV 63 ’}35)' SK]Q"Q\'/ 64 E'K],EQVQé\q
O goe ma G gy O Qal gyamy %8 gy 69 sremAaNy
1 yarwadny aRe gs 7 §INasN ey sy w72 xmedn

312






